sion of Tibetan magic, and, in particular, war magic (Sperling 1994) . This impression is confirmed by Marco Polo.
2 Tibetan lamas were employed by Chinese rulers during the Republican period for their services as war magicians (Tuttle 2005, 79-81) . The idea that Tibetan lamas are both powerful yet potentially dangerous figures has persisted in Chinese popular culture up to the present time.
3
The growth of interest among the Han Chinese during the Republican period was likely stimulated by the collapse of the political barriers to movement between Tibet and China that were in place during the Qing. From the 1890s, when Qing power was in serious decline, up until the victory of the Communists in 1949, increasing numbers of Tibetan lamas traveled to China to teach, and a number of Chinese monks traveled to Tibet to study, most notably the influential monks Nenghai Lama ( , 1886-1967) and Master Fazun ( , 1902-1980) , who played major roles in the spread of Tibetan Buddhism among Han Chinese communities (Tuttle 2005, 87-102) .
Nenghai Lama and Master Fazun were the principle figures in the modern Chinese Tantric Buddhist Revival Movement (Mijiao fuxing yundong ). Both were members of the Geluk school of Buddhism, played major roles in the establishment of Tibetan Buddhism within Han Chinese communities, and were involved with serious efforts to translate the major texts of Tibetan Buddhism into Chinese. This was the first major attempt to translate Buddhist works directly from Tibetan to Chinese.
4 Nenghai Lama and a group of disciple translated the Kālacakra tantra, several of the Yamāntaka and Vajrabhairava tantras, and numerous sādhanas (Bianchi 2009, 304-305) . Fazun translated a biography of Tsong Khapa (1357-1419 C.E.), the founder of the Geluk school, as well as his magisterial Detailed 2 I refer to the conversation Polo reports with Khubilai Khan, regarding why the Great Khan did not convert to Christianity (Waugh 1984, 68-70) . While there are numerous reasons to doubt elements of Polo's narrative, I suspect that this observation, that the Mongols were impressed by Buddhist's magic, was accurate. Note that I find John Larner's 1999 critique of Frances Wood's 1996 argument that Polo had not traveled to China far more convincing.
3 See Germano 1998, 68. With respect to popular culture, see, for example, the popular Hong Kong film Chinese Ghost Story II , (Ching Siu-Tung, Tsui Hark 1990), which featured as its primary villain a vaguely lama-like high priest magician. 4 There apparently were earlier and much less ambitious attempts to translate Tibetan works into Chinese during the Yuan dynasty. Regarding an extra-canonical collection of works in Chinese attributed to the Tibetan lama Pakpa Lodrö Gyeltsen ('phags pa blo gros rgyal mtshan, 1235-1280), see Beckwith 1984.
